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The Divinity-inspired Faith

The talk about human faith is as old as humanity itself. For
ever since man had his first existence on earth, differences of
creeds and sects have always been cropping up, and have ever
and anon fluctuated between shrinkage and diversity accord-
ing to whether the holders of those different creeds have come
in contact with one another and accordingly have striven to
get the diverse ideologies and points of view mutually ex-
changed and shared, or not. No less diverse and ramified are
the approaches and character patterns which the multiple and
ramifying jig-saw puzzle of the variously interested and
differently oriented researchers have made those creeds to
endorse.

Only when seeking to re-catch the thread of man’s religious
development, and thereby to sense the sequential growth of
this development over the successive historical epochs—of the
Pharaohs, the Greeks, the Romans, Judaism, Christianity and
Islam—are we able to assess the norms of variations which
such growth has taken on from epoch to epoch, or from one
epoch period to another.

It has always been the job of religion to pinpoint and stress
the motives which govern and activate man’s behaviour be he
pastorally primitive or maturely urban. Once man resigns
himself to having this motivating power of religion shape his
life, he is then ready to surrender willingly to it and to its
effect upon his conscience, thinking, opinion-making, judge-
ment, conduct and action. Nor will it be possible—when this
resignation has run its full cycle—to have the human values of
truth and right dissociated from the religious precepts them-
selves, as the religious issues and concepts related thereto are
inevitably bound to exercise close and direct impact on man’s
subconscious mind and conscience.

It follows that the rise of religions, and the chequered
history, sectarianism and characterisation such rise has in-
voked cannot possibly be spent off in a few minutes. It is a
topic which though having elicited the publication of so many
books still calls for the coverage of many more research
works. It is no exaggeration to claim that a whole lifetime’s
effort and toil might be devoted to one aspect of the religious

domain, such as the question of monotheism. And to this
question due attention is forthwith going to be paid.

According to the school of the historical analysis of reli-
gion, monotheism, the belief in one God, is considered to be
the ultimate stage in the development of religious thought.
The theory which this school puts forward preaches the
intuitiveness and originality of monotheism in human nature,
and this theory has been taken up by a good number of
anthropologists, ethnologists and psychologists. Most cele-
brated among these is Lang, who proved that the belief in ‘a
most sublime God’ existed among the primitive tribes of
Australia, Africa and America. Schreider, Brockelmann,
Larois and Katerfang and Schmidt traced the same belief
respectively among the early Aryan races, the pre-Islamic
semites, the Pigmies of Central Africa and the Aborigines of
southeastern Australia. It was Schmidt who concluded that
the concept of ‘the one most sublime deity’ was held in
common by all those peoples known to be the earliest human
races. To the same effect runs the following quotation taken
from General Encyclopaedia of History of Religions (Vol. 1
pp. 251-252):

Certain papyrus documents, still preserved in Berlin and
Leyden, testify to the fact that most ancient Egyptians
came to believe in the one eternal God, who cannot be
possibly portrayed—his dimensions being beyond defini-
tion or limitation.

Such common spiritual faith was later subjected to change
and alteration at the hands of the priests and the leaders of
Egypt. In Greece too, even the philosophies of Plato and
Aristotle held that the initial absolute and eternal element, out
of which every flux and change started, was not a material
substance but a rational spirit that had the power to pro-
vidently dispose of substances. But as in Egypt and elsewhere,
such creeds and philosophies, primarily and initially noble
and pure, were later developed and misinterpreted.
Similarly, divinely and heavenly inspired holy books, such
as the Bible, the Gospel and the Koran tell the same story and
reveal that the belief in divine God initiated not only as a
genuine intuitive impulse, i.e. God’s own creation from which
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he shaped human beings—but also as a primary concept that
later underwent chronological development. The texts of
those holy books, likewise, stress the view that human beings
began their lives righteously and were thereby united by
righteousness; but that perversity and disunity were later
casual and accidental aftermaths. Hereditary impact, made
diverse and different by the chronological separation and
estrangement from the initial prophetic ages and also by the
tradition each successive generation developed of having its
beliefs handed down to the next, brought about the continuity
and the widening of non-conformity. Both man’s starting
point and his later development can be traced in this verse of
the Holy Koran: ‘Mankind was one nation, but later fell into
disunity.” To the same effect runs the following Holy tradi-
tion: ‘A newly-born is purely innate; it is only its parents that
turn it into a Jew, a Christian or a Magus.” All the divinely
inspired holy books, preaching the three heavenly religions of
Judaism, Christianity and Islam, do agree as to the view that
the earliest human community was not, however, left to sense
its instincts alone without counsel or guidance. No, man was
blessed with enlightening inspiration from the very first
moment he came into being. Adam, the father of all mankind,
was the first man to be counselled by the divine spirit and to
be briefed in the belief in the one supreme God.

Hence, all those other theories that have endeavoured to
identify the faith of the first man with the creeds of outdated
centuries or of savage peoples—alternately depicting that
faith as sound, awry or forged—amount only to hypotheses
springing out of nothing but hypotheses. Such theories do not
point out ‘the absolute truth’, which is the ultimate end of
knowledge; they display only immitations that variably look
little or much like truth.

As the theories, exponent of the start of the monotheist
outlook, are too many to be covered in one treatise, it is
reasonably fit that only the Universal or natural schools of
religious thought should be expatiated on herein. Scholars
adherent to such schools hold that religious thought was
primarily stimulated by man’s observation of natural scenery,
of the firmament and of the elements. For when man looked
up and around, he began to marvel how fascinating, myste-
rious and wonderful the universe, the whole creation and
man’s life on earth seemed to him. This questioning wonder-
ment, the same scholars went on to point out, was the
foundation corner-stone from which all human creeds that
there are in this limitless expanse of the Universe were made
to rise. No matter how remote or deep one might penetrate or
dive into man’s history, one would always come up against
this anxious hankering of man after the ability to define and
determine how and why the world was created and shaped.

Here then was the starting point man set out from on his
way in search of God. Realizing how scientifically impossible
it was to see rightfully through the mysteries of the wonderful
universe he had discerned, man imagined he had at last
arrived at some certain principles and precepts that collec-
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tively offered him an interpretation wherewith he could partly
eliminate the bewilderment and confusion he felt about those
mysteries. And foremost among the supernatural concepts
which he had now formed in his mind was the belief in the
existence of a rational, provident, omnipotent and domineer-
ing superpower that none of the elements and visible objects
of nature could possibly dare to emulate. This superpower
surpassed and encompassed everything. This was then the
outcome of man’s reflection on the endless expanse around,
above and under him. It was the presence of an overpowering
and unconquerable force, which, absolutely free as it was
from man’s volition, would impose its will on everybody,
would render all too miserably impotent to change its direc-
tion or to modify its mechanism, and would accordingly
create a fascinated composite of astonishment and admiration
that would inevitably turn the whole universe into a sort of
miraculous revelation. For to man, the watcher, nothing
appeared to be greater than visible nature except the power
which lay beyond it and created it.

The most celebrated exponent of this theory is the German
scholar Max Miiller. In his book Comparative legends, this
thinker does not derive his theory only from a self-mediated
psychological conceptualization but also from certain linguis-
tic conclusions which he had arrived at from his comparative
studies of legends and classical statute sculpture. Concentrat-
ing his thinking on the Brahman Hindu mythology—as
revealed to him in the Veda—he discovered that the names
given to gods and deities were most often the names of great
natural phenomena: the sky, the fire, and the like. Even the
letter-patterns those names gathered into were very much
alike in the various languages belonging to the big linguistic
family known as the Indo—European group. Max Miiller,
therefore, concluded that, prior to the dispersal of mankind
into different tribes and peoples, there sprang, out of the
original birthplace of the human race, one common language
which was the vehicle wherewith the different Indo—European
races expressed their common deification of the one super-
natural power. This ancestral linguistic expression gave the
earliest form to man’s earliest conception of a common deity
before the rise of civilization.

But since religion, in its true sense, can only rise concomi-
tantly with the belief in the existence of rational living beings
influential enough to be worshipped, how did man’s thought
move from its concentration on the concrete natural phe-
nomena which he watched to the stage at which he began to
conceive spiritual abstract beings?

According to Max Miiller, the transition from concrete
observation to abstract conception was a matter of linguistic
habit. Language, he contends, tends to attribute to every
natural phenomenon an action that seems to reflect an activity
similar to that of man. Thus we normally say: ‘The river
runs,” and so on and so forth. Such utterances, originally
figurative, have been so long in use that they have come to be
considered as part of plain language, conveying to the mind
that natural phenomena might look and act like living beings.




Along the same line of linguistic development, constellations
and elements began to take on animal-like, or man-like,
concrete incarnations. Then imagination came in to add to the
complexity of the process. It became possible to have one
phenomenon represented by as many shapes as the names it
had developed. Conversely, a number of things referred to by
one common name came to be considered as one entity out of
which a number of genres could be evolved.

In his great book: An investigation into the rationally feasible
or otherwise absurd Indian precepts, Al-Beyrouni says ...
‘What the whole difference in beliefs between the elite and the
commoners amounts to is that the latter, failing to compre-
hend beyond what is concrete, necessarily have to limit their
interest to secondary issues and to forego precision especially
in matters calling for division of opinion and sentiment.
Hence, the belief of the Indian elite in the one absolute,
eternal, omnipotent, wise, living and provident truth without
beginning or end, selective of deed, individually peerless in his
realm as to foe or friend, unmatched or unmatchful against
any other thing.” Having established this, Al-Beyrouni pro-
ceeded to quote from Indian books such texts as would prove
his point of view. ‘Let us,” he says ‘cite quotations from their
books lest our contention should keep hanging in the air as a
matter of hearsay only ...

It would take us a long time, however, to trace what
quotations Al-Beyrouni actually incorporated in his valuable
work. Let it suffice to say that Divine Faith, the composite of
monotheism and deification, has been established to the
offspring of the intermarriage that tended to unite two
elevated elemental truths: a mental instinct, namely the
instinct of curious interest in nature, and an emotional
impulse—that is, the sense of appreciation of natural beauty
and grandeur. What actually supports the contention that the
concept of deification has emerged out of this offspring view
of nature is that the affinity there is between the universal
sense and the religious sense has constantly been made good
by the recurrent human experiences of all nations and of all
times: (quotation from the Holy Koran):

Blessed be he in whose hands is dominion, and he over all
things hath power; he who created death and life, that he
may try which of you is best in deed. And he is the
exalted in might, oft-forgiving; He who created the seven
heavens one above another: No want of proportion wilt
thou see in the creation of (God) Most Gracious. So turn
thy vision again: seest thou any flaw?—Mulk’

It is impossible, however, to continue conducting such a very
long subject. It has been written and expatiated on by scholars
and researchers. Suffice it to sum it up briefly by having
certain definitions of religion made and by ending with a
concise survey of monotheism.

In their attempt at the definition of religion, Islamic thought
as expressed by Muslim scholars stated that religion is ‘a
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divine stance which inspires rightfulness of beliefs and directs
to righteousness of behaviour and dealings.’

Western men of thought have offered different definitions
of religions, some of which are cited below.

In his book, Religion as conceived in terms of science, Kant
professes that religion is our sense of responsibility conveyed
to us through divine commandments. In a number of Essays
on religion, Schleir-Macher points out that the basic principle
underlying religion is our sense of need and of our absolute
dependence. Father Schatelle in his book The law of human-
ity, says: ‘Religion is the composite of man’s duties towards
the Creator, i.e. his duties towards God, his duties towards his
group and his duties towards himself. Reference to The birth
and growth of religion, a book by Max Miiller, we come
across the following statement that defines religion as the
endeavour, on man’s part, to fancy what cannot be imagined,
to express that which cannot be expressed, and to look
forward to the ultimate eternal concept: the love of God.

From the above quoted definitions, which are only a sample
of a variety too multiple to be exhausted here, it seems that it
is not enough to resort to the idea of absolute faith or to that
of submission, as such to manage thereby to arrive at a
conclusive definition of religion. It is necessary, while we are
about it, to add another stipulant or more wherewith,
through pointing out the essential elements that go to make it
up, we are able to rightfully fix it. This has invariably been the
approach which researchers have taken to offer to us the
various definitions, of which some have been cited.

It is noteworthy to remark that the bulk of these definitions
which have been reviewed—Dbe they Islamic or non-Islamic—
have tended to keep the nomenclature of religion within the
confines of such true beliefs as, emanating as they are from
heavenly divination, have taken one deity to worship, who is
the supreme creator and overseer of everything that there is.

The Holy Koran, in its own way, uses the word ‘religion’ to
refer to all sorts of beliefs—be they mythological or divine.
Thus God, the most exalted, says: ‘He who has taken some
religion other than Islam’; and also, ‘Ye have your religion
and I have mine’.

It is a truism, to which all the historians of various religions
subscribe, that never has any human group or big nation
existed and then passed away but, having thought about
man’s creation and fate and having tried to explain the
phenomena and events of the universe, managed to form
some certain view, or other, thereof—be it right or wrong—a
fact or a conjecture—wherewith to picture the power that
stimulates and dominates those phenomena, and to describe
the fate that all creatures shall experience after metamor-
phosis.

Similarly all researchers’ remarks about religiously-minded
people’s psychology and mentality have unanimously testified
to the fact that no religion, be it ever so superstitious or
misleading, has at any time felt content to have arrived at
tangible and concrete conclusions or to have worshipped a
material deity as an end in itself. Nor has any idol worshipper
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ever felt that the idol’s body in itself was the ultimate end of
his deification, or that the idol’s substance was so self-
endowed with greatness as to compel the worshipper’s ven-
eration. The fact is that all idolators did contend that each of
such objects as they worshipped was the abode of some
supernatural power or the symbol of some mystery that
enforced excessive sanctification. An idol, they believed, was
some sort of talisman or charm to be sought as a good omen
wherefrom to get blessing and wherewith to ward off envy
and evil magic. To them, it was not a constant entity that
possessed a magnetic-like and powerful nature, but rather the
receptacle wherein and whereabout dwelled a rational provi-
dent spirit, which, having a will of its own, was able to change
the trend of things and customs and to give, grant, benefit, or
otherwise do harm, the way it wished.
It is to this effect that the Holy Koran reads:

Is it not to God that sincere devotion is due? But those
who take for protectors other Than God (say): ‘We only
Serve them in order that they may bring us nearer to
God.’

And it is the worship of such supreme, omnipotent,
provident and universally-dominant power, as has al-
ways been cherished in man’s soul—that the belief in one
God has brought out into the light of things.

The Monotheist belief

In his book First Principles, Herbert Spencer, the British
nineteenth century philosopher, remarks that to review all
those religions which mankind has, anywhere or anytime,
believed in, will only show that they all have this one concept
in common; that is, the belief in an ultra truth which is
beyond mental perception and understanding. There within
the realm of our religious passion lies the mysterious con-
sciousness of a supernatural power—too deep and too secre-
tive for man’s mind to fathom or sound.

The search for God, then, has always been at the centre of
any whim or thought that has ever occurred to man and of
any stimulus that has ever emanated from the world of senses
we live in. Ever since man’s eyes began to explore the world of
reality around him, man has never ceased looking for the
Creator and Possessor of all that be. Nor has history ever been
reluctant to commemorate any noble initiative taken by some
masters of human thought towards the establishment of
man’s faith in God, and towards the promotion of such faith
to a level of sublime revelation proper to man’s dignity.

The first to take the lead was a noble young man who had
been brought up in an atmosphere of luxury and under the
aegis of wide-spreading authority. This was Amenhotep 1v,
Pharaoh of Egypt, who had to change his name into Ikhnaton
when he chose to preach the doctrine of the one peerless God
for the first time in the history of mankind. To him the new
deity was the ‘overlord of all nations’—the God that ran
against the grain of events.
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It is to be struck with rapture to hear Ikhnaton commune
with this deity of his in a most captivatingly splendid song:

How beautifully dost thou rise above the horizon,
Thou, the living Aton, the fountainhead of life.

When thou risest in the eastern horizon,

Thou fillest all the earth with thine beautiful splendour.
Thou art beautiful, great, luminous and high

Exalted above all heads of mankind.

In the same vein runs the story of the venturesome hero
‘Sinuhi’ as related by the annals of Egyptian history. Having
fled from Egypt, he travelled from one country to another in
the Near East. Although everywhere he wandered he had a
good, blissful and dignified welcome, he still yearned after his
homeland. On his way back, he met great insurmountable
difficulties. But he put his trust in his invisible road-compan-
ion whom he constantly addressed in time of need. He did not
know who this companion was, but he strongly believed that
an unthinkable boundless power was always there to lead his
steps on.

But what is this power? What is its secret or identity? He
does not know! Still he keeps on reiterating its name, what-
ever the truth about it is. To him, it is there, quite possessive
of exclusive absolute competence, as if this is quite enough for
him, he calls upon it from the very depths of his being saying:
‘O Lord, wherever thou art, get me back to my homeland—
thou who has willed that I run away from it.’

Many are the hints, indeed, which certain persons over
history have made when they have found it difficult to cope
and have got weary of the multi-variety of gods they have had
to worship. In their distress, they appealed to the one God
that there be. Take, for example, the following hymn whereby
King Judea of the Sumirites entreatingly invoked the goddess
Lue, while down on his knees in her own shrine:

Aye my Queen! Thou, mother who has raised the high-
towering Laksh,

Whose very short glimpse has conferred dignity upon thine
watcher,

And long life upon thine worshipper.

Grant that thou becomest my mother, I having no mother,

And that thou beest my father, I being fatherless.

Aye, my goddess, ‘Lue’ it is only thou that hast the
knowledge of good,

And it is thou that hast granted me the breath of living.

In thine safe shelter shall I protectedly lie;

And it is they name that I shall glorify and extol,

O, great mother of mine. (The story of civilization)

And it is in this running-on sequence, starting with Adam
down to the rise of Abraham, that the preaching for the one
God had been kept going. Abraham, for one, brought his
meditative mood down to think about the multifarious idols
and gods around him, and as the Holy Koran puts it, he




looked up at a certain star and at the moon and was shocked
to see them setting and said:

Then he watched the sun. When he saw the sun rising in
splendour, he said ‘This is my Lord; This is the greatest
(of all).” But when the sun set, he said: ‘O my people! |
am indeed free from your (guilt) of giving partners to
God’.

And Abraham was followed by Moses, Jesus Christ and
Muhammad, May God bless them all. And they preached the
cause of the one God, the peerless, once more. Naturally, their
messages as well as their predecessors’ preachings about the
one God, did not occur sharply successively. In between the
occurrence of one message and that of the next one intervened
preachless intervals wherein people went astray, being misled
by their priests, leaders and chieftains, who mistranslated real
faith, altered it to serve their interests and thus deviated from
the righteous path of God and of true beliefs. And as if history
believes in change, when the darkness of error had grown
unbearably thick, it happened that certain reformers rose to
warn man of the danger of awry superstitions and to lead him
back to the right way of acknowledging the existence of one
God, whom each race or each generation chose to give its own
appellation. Hence the number of names given to him such as
Jehovah, Jupiter, Allah, The Possessor Lord, the Limitless, the
Unknown, the Absolute Will, The Prince Motivator and so
on.

And even in the darkness that enwrapped the Jahiliyya
days, certain people awoke to the call of right, and crushed
the very idols which they had made with their own hands. For
example Ghawi bin Thaline Al-Salmi, a bedouin Arabian of
Jahiliyya, once saw a fox passing water on the head of an idol
he himself had made. Al-Salmi got upset, and he feared for the
disastrous evil that the wrath of the deity would incur. But as
nothing of the sort happened, the man realized the heart of
the matter and set breaking his idol into pieces, singing as he

did:

Is it a god that allows a fox to urinate on it?
O for shame! What sort of god can this be?

THE DIVINITY-INSPIRED FAITH

Al-Alusi’s book Bulugh al-Arab, volume 2, makes extensive
mention of the good number of Jahiliyya people who revised
their belief in idols, got enlightened and set about worship-
ping the one rightful deity. Such were Quss bin Sai’da, Suweid
bin Amer, Umeir bin Jundub al-Jahni, Zayd bin Amr bin
Nufeil and many others. Says Zayd bin Amr bin Nufeil:

I turned against the worship of both Al-Lat and Al-Uzza;
For this is the ultimate path of the truly patient and
sedate man.

I no longer believe in Al-Uzza or her two daughters.
Neither do I any more have faith in the two other idols
that the Ghanm folk do frequently visit.

I don’t pay any more visits to Hubal, who once
overlorded our land when I was mentally a minor.

It is likewise related that a man from Banu Malik had driven
his camels to pay a visit to his favourite idol, Sa’d, and to have
the idol’s blessings. But as soon as his camels approached the
idol’s shrine, they stampeded and dispersed here and there.
The man thereupon picked up a stone which he hurled at the
idol exclaiming ‘accursed deity, why have you startled my
camels?’ Still withdrawing from the place, he was heard
chanting:

We sought Sa’d to have him reunite us after being scattered;

But he rather broke our unity and dispersed us asunder;

Woe to us, if we keep tied up to Sa’d.

Isn’t Sa’d only a piece of rock raised upon an elevation of
ground?

And could he, being the stone that he is, be invoked for any
sort of counsel—whether right or wrong?’

And monotheism had its roots in the heavenly religions of
Judaism, Christianity and Islam. It was only in Islam, how-
ever, that the monotheistic trend was made a clear, simple and
unblurred fact.

Quotation from the Holy Koran:

Say, he is God, the One and Only God, the Eternal
Absolute; He begetteth not, nor is he begotten,
And there is none like unto Him.
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